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I . Introduction 
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can’t  the  churches  agree? 

can't  they  recognize  each  other's  members  and  ministers? 
can't  they  give  the  world  a common  witness? 
can't  Christians  worship  God  together  around  the  Common  Table? 
answers  seem  so  simple,  why  is  it  taking  so  long? 


Such  questions,  such  longing  for  Christian  wholeness  and  simplicity,  is  the 
energy  which  moves  the  movement  for  church  unity. 

It  is  easy  to  consider  the  questions  naive  and  to  explain  how  complicated  tne 
answers  are.  In  truth,  however,  there  is  no  valid  Christian  reason  for  the 
present  state  of  affairs.  For  we  are  being  questioned  by  the  very  Gospel 
itself.  Any  answers  we  must  give  must  stem  fron  repentance,  renewal  and  a new, 
simpler  Christian  life  together. 

That  is  the  point  where  the  work  for  ecumenical  consensus  takes  root. 

A.  The  Proj  ect 


In  December  1975,  the  Assenbly  in  Nairobi  asked  the  member  churches  to  consider 
the  three  agreed  statements,  One  Baptism,  One  Eucharist  and  a Mutually  Recog- 
nized Ministry  (1) , which  had  been  worked  out  by  the  Commission  on  Faith  and 
Order  on  the  basis  of  many  years  of  study  and  discussion. 

"These  statements",  said  the  Fifth  Assembly,  "indicate  a growing  convergence 
in  these  three  areas.  We  ask  that  the  churches  study  these  texts  and  trans- 
mit their  responses  to  the  Faith  and  Order  Commission  by  December  31,  1976, 

. . . In  responding,  the  churches  should  not  only  examine  whether  the  agreed 

statements  reflect  their  present  teaching  and  practice,  but  indicate  the  ways 

in  which  they  are  prepared  to  contribute  to  the  common  advance  towards  unity. 

On  the  basis  of  the  replies,  the  study  on  baptism,  the  eucharist  and  the 
ministry  should  be  continued  and  deepened."  (2) 

The  World  Council  of  Churches  has  often  commended  statements  to  the  churches 
for  study  but  the  response  to  this  appeal  has  been  particularly  remarkable. 

By  May  1977,  over  90  member  churches  had  sent  responses  of  various  scope  and 
authority,  ranging  in  length  from  one  to  sixty  pages.  Every  geographical 
area  and  every  major  tradition  contributed.  Tiiere  were  1 Oriental  Orthodox 


1.  Geneva:  WCC,  1975 


2.  Breaking  Barriers,  ed.  David  Paton.  London:  SPCK,  and  Grand  Rapids: 
Wm.  B.  Eerdmans,  1976,  pp.  68-69 
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and  3 Eastern  Orthodox  responses,  10  Anglican,  22  Lutheran,  20  Reformed,  14 
Uhited,  and  23  from  other  denominations.  The  Vatican's  Secretariat  for  Pro- 
moting Christian  Unity  secured  reactions  from  17  Roman  Catholic  theological 
faculties,  and  various  other  groups  and  individuals  sent  in  their  comments. 

In  all,  close  to  140  reponses  have  been  received. 

From  May  30  to  June  5,  1977,  the  Faith  and  Order  Commission  convened  40  ex- 
perts, lay  and  professional,  to  evaluate  these  responses.  This  meeting  studied 
a substantial  preliminary  survey  of  the  replies,  prepared  by  a small  inter- 
confessional group,  and  formulated  a draft  report  which  was  discussed  and 
revised  by  the  Faith  and  Order  Standing  Committee  at  its  meeting  in  Loccum, 

FRG,  July  18-24,  1977. 

B.  The  Background 


The  effort  to  collect  and  evaluate  the  replies  is  directly  related  to  the 
World  Council  of  Churches'  basic  purpose  as  defined  in  the  constitution:  "To 
call  the  churches  to  the  goal  of  visible  unity  in  one  faith  and  in  one  eucha- 
ristic  fellowship." 

The  Fifth  Assembly  of  the  World  Council  of  Churches  attempted  to  give  a clearer 
description  of  this  goal:  "The  one  Church  is  to  be  envisioned  as  a conciliar 
fellowship  of  local  churches  which  are  themselves  truly  united  . . . they  are 
bound  together  because  they  have  received  the  same  baptism  and  share  in  the 
same  eucharist;  they  recognize  each  other's  members  and  ministries."  (3) 

This  goal  stands  before  the  divided  churches  and  draws  them  on  to  seek  richer 
forms  of  common  life  as  they  move  towards  conciliar  fellowship. 

Many  kinds  of  sharing  have  come  into  existence  among  the  churches  which 
"herald"  this  goal  of  visible  unity.  Churches  are  growing  together  in  each 
place.  Various  forms  of  mutual  recognition  begin  to  be  exchanged.  There  is 
sharing  in  worship  and  mutual  intercession.  There  is  common  missionary  effort 
and  service,  common  action  for  social  justice,  shared  pastoral  responsibility, 
mutual  visitation,  and  much  solidarity  in  suffering.  There  is  in  all  this  an 
increasing  common  understanding  of  the  nature  and  the  calling  of  the  Church. 

However,  conciliar  fellowship  demands  more.  It  requires  a common  confession 
of  the  apostolic  faith  and  a common  witness  to  the  world.  The  churches 
should  be  able  to  recognize  each  other  as  living  visibly  in  one  faith  and 
sharing  one  eucharistic  fellowship.  Work  toward  consensus  on  baptism,  eucha- 
rist and  ministry,  therefore,  is  a necessary  step  on  the  way  toward  conciliar 
fellowship. 

The  project  initiated  by  the  Fifth  Assembly  is  a serious  attempt  to  contribute 
to  the  formation  of  such  consensus.  What  is  new  here  is  a significant  begin- 
ning in  theological  response  by  the  member  churches  themselves.  A transition 
is  underway:  from  documents  agreed  upon  by  theologians  to  agreement  among 
member  churches.  The  beginning  is  small,  but  the  process  toward  consensus 
grows.  It  is  not  confined  to  one  ecumenical  centre:  it  embraces  many  initiat- 
ives and  many  conversations,  bilateral  and  multilateral,  which  need  to  be 


3.  Breaking  Barriers,  op.  cit. , p.  60 
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drawn  into  fruitful  relations  with  each  other. 

It  is  worth  noting  that  this  whole  effort  throws  new  light  on  the  Faith  and 
Order  mandate:  "to  keep  prominently  before  the  churches  the  oneness  of  the 
Church  of  Jesus  Christ."  It  shows  that  this  mandate  cannot  mean,  if  it  ever 
did,  merely  sending  documents  and  reports  on  unity  to  the  churches.  Rather, 
it  means  helping  the  churches  to  participate  in  the  "consensus  process"  and 
pointing  out  to  the  World  Council  of  Churches  the  implications  of  the  churches' 
participation  and  response. 

C.  The  Meaning  of  "Consensus" 

The  term  "consensus  process"  obviously  requires  explanation.  By  "consensus" 
we  mean  the  common  understanding  which  is  required  for  the  churches  to  live 
visibly  in  "one  faith  and  one  eucharistic  fellowship".  Unity  implies  consen- 
sus about  the  meaning  of  the  Gospel  and  the  apostolic  truth;  it  also  implies 
a common  mind  about  baptism,  the  eucharist  and  the  ministry  which  enables 
churches  to  recognize  each  other  as  belonging  to  the  one  and  same  Cnurch  of 
Jesus  Christ  and  to  share  eucharistic  communion. 

Consensus  in  this  sense  is  primarily  a dynamic  reality  in  the  life  of  the 
churcnes  with  spiritual,  liturgical,  practical  as  well  as  doctrinal  aspects. 
This  reality  will  express  itself  in  articulated  agreements  and  in  that  way  it 
will  manifest  the  consciousness  of  the  churcnes  that  they  are  one  in  Christ 
and  that  they  share  the  same  Gospel  albeit  in  various  forms.  The  growth  of 
this  dynamic  reality  of  consensus  has  long  begun  among  the  churches  and  the 
attempt  to  give  it  tangible  expression  is  part  of  a complex  and  multifaceted 
historical  process  by  which  the  churches  seek  to  reach  the  goal  of  visible 
unity. 

Different  traditions  will  give  different  answers  to  the  question  as  to  how 
much  explicit  agreement  is  desirable  or  necessary  for  full  unity.  In  any 
case,  consensus  does  not  necessarily  require  a comprehensive  set  of  credal  or 
confessional  formulae.  With  regard  to  baptism,  the  eucharist  and  the  ministry, 
what  is  called  for  is  not  a statement  of  doctrine  providing  full  theological 
explanation  but  rather  a common  understanding  and  a doctrinal  agreement  suf- 
ficient to  overcome  the  hindrances  to  eucharistic  fellowship. 

In  the  situation  of  churches  seeking  unity,  tnere  can  be  various  stages  in 
the  development  of  such  "sufficient  consensus".  A growing  reality  of  consen- 
sus will  provide  an  impetus  for  continuing  efforts  of  articulation  and  these 
articulations  will  in  turn  contribute  to  further  growth  of  consensus. 

At  the  same  time,  we  must  be  aware  of  the  fact  that  doctrinal  agreement  can 
never  fully  express  the  common  faith  which  lies  behind  it,  or  do  justice  to 
the  different  contexts  in  which  this  faith  lives.  It  is  only  to  a limited 
extent  that  consensus  can  be  expressed  in  formulations  valid  for  all . There 
can  be  common  understanding  sufficient  for  mutual  recognition  even  if  language, 
concepts  and  mode  of  thought  vary. 

Obviously,  since  consensus  is  a reality  in  the  life  of  churches,  its  expression 
in  an  articulated  agreement  is  not  valid  until  it  is  "received"  by  the  churches. 
In  its  traditional  meaning,  the  term  "reception"  refers  to  the  process  by 
wliich  a church  recognizes  the  faith  of  the  whole  Church  in  a decision  of  a 
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church  council,  such  as  the  Creed  of  Niceae  of  325  A.D.  Today  in  the  situ- 
ation of  divided  churches,  a new  kind  of  reception  is  called  for.  The  churches 
need  to  appropriate  critically  the  agreements  reached  in  ecumenical  encounter 
and  discussion. 

The  criterion  of  that  critical  appropriation  is  not  simply  provided  by  one's 
own  tradition,  but  by  the  triune  God's  calling  of  the  divided  churches  to 
unity  "that  the  world  may  believe",  according  to  the  witness  of  the  Scriptures. 
A truly  critical  response,  asking  for  further  clarification,  will  always  be 
an  answer  to  this  call.  It  can  be  given  in  two  ways:  one  can  receive  the  new 
agreement  in  the  light  of  one's  own  tradition  as  a welcome  enrichment  of  it, 
or  one  can  rediscover  one's  own  tradition  in  the  light  of  the  new  consensus 
as  a deeper  and  more  adequate  approach  to  what  one's  own  heritage  had  been 
intending  all  along.  In  either  case,  it  is  by  receiving  afresh  our  own  tra- 
dition while  at  the  same  time  transcending  its  limitations  that  we  are  able 
to  recognize  the  common  faith  of  the  whole  Church  in  the  ecumenical  consensus 
achieved. 

Such  response  is  never  exclusively  theological  or  doctrinal  but  involves  the 
total  life  of  the  Church  and  a convergence  in  life  and  action.  The  various 
levels  of  church  life  are  in  ter- related  and  strengthen  each  other.  The  growing 
consensus  at  the  universal  level  is  to  enable  the  consensus  and  the  common 
life  at  the  local  level,  and  the  church  at  the  local  level  needs  to  partici- 
pate in  the  universal  consensus  process.  To  share  in  the  common  mind  of  the 
whole  Church  has  profoundly  practical  consequences  for  the  faith  and  mission 
of  the  local  community.  To  the  congregation  in  tribulation,  and  to  the  be- 
liever in  the  solitude  of  a prison,  in  the  misery  of  a shanty  town  or  a 
situation  of  famine,  even  a measure  of  consensus  can  give  assurance  that  we 
are  in  one  fellowship,  with  one  Lord  inviting  us  around  one  table,  and  can 
strengthen  our  witness  and  our  commitment  for  a community  of  solidarity  and 
justice. 

In  order  to  achieve  further  advance  towards  a sufficient  agreement  on  baptism, 
the  eucharist  and  the  ministry,  the  churches  will  need  to  indicate  clearly 
how  they  view  the  consensus  required  for  the  unity  of  the  Church.  Bearing  in 
mind  the  New  Delhi  statement  on  unity,  they  should  describe  what  kind  of 
agreement  they  hold  to  be  necessary,  both  for  the  ultimate  unity  of  the  Cliurch 
and  the  particular  stage  on  the  road  towards  unity  at  which  they  find  them- 
selves. How  should  the  consensus  be  formulated  that  it  can  be  received  and 
acted  upon  by  the  churches?  What  form  should  it  take  that  it  can  involve  the 

churches  at  all  levels  in  common  fellowship  and  commitment  and  stimulate  tiie 

process  of  growth  towards  unity? 

D.  Next  Steps 

What  will  be  the  next  stage  in  tiie  discussion  that  has  begun  with  the  churches 
on  baptism,  eucharist  and  ministry?  No  doubt  further  responses  will  need  to 
be  invited  from  the  churches.  Careful  and  thorough  analysis  of  all  reactions 
will  need  to  be  undertaken  and  the  results  published.  But  the  critical  new 
step  will  surely  be  the  revision  of  the  agreed  statements  themselves  in  the 
light  of  the  churches'  responses.  It  is  this  task  which  awaits  the  Faith  and 
Order  Commission  in  the  coming  period.  It  is  proposed  that  the  Commission 
attempt,  on  the  basis  of  a thorough  study  of  the  earlier  agreed  statements. 
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the  churches'  responses  and  other  bilateral  and  milti  lateral  materials,  a 
revised  statement  on  baptism,  eucharist  and  a mutually  recognized  ministry, 
in  constant  dialogue  with  the  churches  and  seeking  guidance  from  them  on  the 
questions  which  have  arisen  and  will  arise.  A future  Commission  meeting  might 
wish  to  submit  such  a statement  to  the  Sixth  Assembly  of  the  World  Council  of 
Churches  together  with  a new  and  larger  set  of  suggestions  on  the  ways  in 
which  it  can  be  profitably  used  by  the  churches.  A new  and  larger  response 
from  the  member  churches  might  then  be  asked  for. 


II.  The  Present  Stage  of  the  Consensus  Process 


The  replies  of  the  member  churches  to  the  agreed  statements  clearly  manifest 
a desire  to  meet,  to  learn,  to  share  problems  and  also  to  test  traditions  in 
the  light  of  new  common  challenges.  The  awareness  of  the  churches  that  they 
share  a common  tradition  and  participate  in  the  same  reality  is  becoming  more 
explicit  as  it  is  tested  on  very  concrete  issues.  The  classic  controversies 
still  exist  but  the  churches  are  using  more  and  more  a common  language. 
Especially  on  baptism  and  eucharist,  the  churches  are  beginning  to  rediscover 
the  common  framework  to  which  all  traditions  refer. 

'vfeanwhile,  new  challenges  in  the  ecumenical  movement  are  making  themselves 
felt:  challenges  from  Third  World  churches  who  try  to  analyse  the  theological 
debates  in  the  context  of  their  own  burning  theological  issues;  challenges 
from  situations  where  sacraments  and  ministry  take  on  surprising  new  existen- 
tial meanings;  challenges  from  a younger  generation  which  does  not  understand 
all  the  "fuss".  The  consensus  debate  needs  to  be  enriched  by  those  challenges, 
and  the  work  of  consensus-building  will  not  be  finished  quickly. 

Some  of  the  problems  raised  in  the  replies  are  obviously  due  to  inadequacies 
in  the  agreed  statements  themselves,  especially  in  the  text  on  the  ministry, 
which  is  not  a finished  text  in  the  sense  that  the  other  two  are  and,  there- 
fore, belong  to  a somewhat  different  level. 

A.  Baptism 

1.  Points  of  agreement: 

The  responses  from  the  diurches  on  baptism  show  an  emerging  agreement  which 
in  some  instances  goes  beyond  the  agreed  statement  itself: 

a)  There  is  notable  agreement  concerning  the  meaning  of  baptism.  It  can  be 
summarized  in  the  three  following  sentences  which  are  interdependent : 

The  central  meaning  of  baptism  is  incorporation  in  Christ,  aid  partici- 
pation in  his  death  and  resurrection. 

In  baptism,  the  Spirit  of  Pentecost  both  gives  and  is  given,  so  that  we 
are  united  to  Christ  and  with  each  other. 

Baptism  is  fundamental  and  constitutive  for  membership  in  the  body  of 
Christ  and  cannot  be  conceived  apart  from  faith,  personal  commitment  and 
life-long  growth. 
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b)  On  the  inseparability  of  incorporation  in  Christ  and  the  receiving  of  the 
Spirit  in  the  initiation  process , a measure  of  agreement  is  emerging  which 
sheds  new  light  on  confirmation  and  its  relationship  to  tne  act  of  baptism. 
Ibst  replies  respond  positively  to  the  suggestion  that  the  elements  of  the 
initiation  process  form  a single  whole. 

c)  Many  replies  point  to  the  necessity  of  stressing  the  eschatological  dimen- 
sion of  baptism.  Baptism  is  the  reality  of  the  new  life  given  in  the  midst 

of  the  present  world,  a sign  of  the  reign  of  God,  and  it  gives  participation 
in  the  community  of  the  Holy  Spirit.  Through  the  gifts  of  faith,  nope  and 
love,  baptism  has  a dynamic  which  embraces  the  whole  of  life,  extends  to  all 
nations  and  anticipates  the  day  when  every  tongue  will  confess  that  Jesus 
Christ  is  Lord  to  the  glory  of  God  the  Father. 

d)  On  the  issue  of  the  biblical  authority  for  baptism,  many  replies  recommend, 
on  the  basis  of  the  Hew  Testament,  a clear  distinction  between  the  fact  that 
Jesus  was  baptized,  the  institution  of  baptism  by  Girist,  and  the  link  between 
baptism  and  Christ's  death  and  resurrection.  The  last  element  should  receive 
tne  main  emphasis  in  baptismal  theology. 

2.  Points  on  which  further  guidance  is  needed: 

a)  In  view  of  the  notable  agreement  on  the  meaning  of  baptism,  it  is  not 
surprising  that  there  are  replies  which  explicitly  state  that  it  is  possible 
for  infant  and  believers'  baptism  (4)  to  co-exist  in  one  church.  Tnis  raises 
the  question  of  whether  tiiis  practice  could  be  expanded  in  order  to  promote 
wider  consensus. 

The  issues  in  the  debate  about  the  two  forms  of  baptism,  however,  remain  many 
and  complex.  It  seems  that  on  this  point  the  moderate  optimism  of  tne  agreed 
statement  needs  to  be  qualified.  On  the  other  hand,  there  are  signs  in  the 
replies  of  an  approach  to  this  problem  which  may  well  be  promising,  and  dis- 
cussion of  some  of  the  issues  as  possible  growing  points  rather  than  points 
of  opposition  could  be  fruitful.  Amongst  these  issues  are: 

1.  What  justification  can  be  claimed  for  the  different  practices  of 
Christian  initiation? 

2.  vvhat  is  the  relation  between  the  faith  of  the  individual  and  the  faith 
of  the  Christian  community? 

3.  What  are  the  ecclesiological  implications  of  the  two  forms  of  baptism; 
and  when  they  are  practised  in  the  same  church,  what  is  the  ecclesi- 
ological significance  of  that  fact? 

4.  What  is  the  implication  of  the  practice  of  churches  which  use  a form 
for  infant  baptism  which  was  originally  intended  for  believers'  baptism? 

5.  What  is  the  theological  significance  of  the  service  of  the  blessing  of 
infants  which  is  increasingly  practised  in  the  churches,  including  those 
whicn  traditionally  practise  infant  baptism? 


4.  These  are  of  course  the  "technical  terms"  used  in  the  general  debate  on 

baptism  and  also  in  the  agreed  statement.  However,  several  replies  rightly 
draw  attention  to  the  fact  that  the  real  distinction  is  between  those  who 
baptize  people  at  any  age  and  those  who  baptize  only  adults  on  the  basis 
of  their  personal  confession  of  faith. 
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b)  As  noted  above,  there  is  general  agreement  on  the  unity  of  the  initiation 
process,  but  the  meaning  of  confirmation  requires  further  clarification. 

Should  it  be  connected  to  the  act  of  baptism  or  can  it  be  separated  from  that 
act?  Is  it  a liturgical  sacramental  rite,  or  rather  a point  in  the  initiation 
process  where  a confession  of  faith  is  made?  It  seems  that,  on  the  point  of 
confirmation,  many  churches  are  ready  to  reconsider  their  traditional  prac- 
tice; the  possibility  of  the  mutual  recognition  of  confirmation  should  be 
considered. 

c)  What  is  the  significance  of  baptism  in  the  Spirit  as  practised,  for  example, 
by  the  Pentecostal  churches?  Has  this  anything  to  say  to  the  confirmation 
issue? 

d)  Since  baptism  means  participation  in  Christ's  suffering,  what  is  the  place 
of  suffering  in  our  understanding  of  baptism? 

e)  Why  did  the  churches  in  general  not  speak  about  the  ecumenical  implications 
(unity,  eucharistic  sharing  and  common  witness  of  the  new  race  of  a redeemed 
humankind)  of  a common  understanding  of  baptism? 

3.  The  importance  of  the  context: 

The  replies  and  the  subsequent  discussion  of  them  indicate  that  more  attention 
should  be  given  to  the  socio- cultural  contexts  in  which  baptism  takes  place. 

The  following  examples  illustrate  this  point: 

a)  Sometimes  a theological  understanding  or  a particular  practice  of  baptism 
in  a church  must  be  understood  in  relation  to  the  culture  in  which  it  lives. 

The  Kimbanguist  Church,  to  mention  only  one  example,  practises  baptism  of  the 
Holy  Spirit  without  water,  through  the  laying-on  of  hands,  though  it  recog- 
nizes other  churches'  baptisms;  this  church  believes  that  its  baptismal  prac- 
tice is  derived  from  the  Scriptures  and  also  that  it  is  related  to  an  African 
understanding  of  the  Spirit. 

b)  The  fact  that  in  the  large  European  majority  churches  infant  baptism  is 
often  practised  in  an  "apparently  indiscriminate"  way,  contributes  to  the 
reluctance  of  churches  which  practise  believers'  baptism  to  acknowledge  the 
validity  of  infant  baptism;  but  it  also  leads  to  more  critical  reflection  on 
the  meaning  of  baptism  within  those  majority  churches  themselves. 

c)  In  many  times  and  places,  for  instance  in  Latin  America  today,  suffering 
for  Christ  is  inflicted  by  authorities  who  are  themselves  baptized  but  use 
their  power  to  maintain  oppression.  What  is  the  role  of  baptism  in  a situ- 
ation of  social  injustice?  Does  it  indeed  contribute  to  putting  "an  end  to 
all  human  estrangement"  (One  Baptism,  para.  3)?  Or  does  it,  as  critics  of 
the  church  say,  allow  unjust  structures  to  persist?  What  does  it  mean  that 
baptism  has  often  been  imposed  with  force,  thus  becoming  in  some  instances 
an  instrument  of  colonization  and  a symbol  of  subjection  to  the  colonized? 

B.  Eucharist 

The  agreed  statements  and  the  replies  make  clear  that  there  is  a growing 
implicit  agreement  on  the  eucharist  as  the  focus  of  communion  among  the 
churches.  The  revaluing  of  the  central  significance  of  the  eucharist  that 
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is  taking  place  within  many  churches  is  indeed  remarkable;  there  is  a general 
growth  of  eucharistic  consciousness  which  evidently  makes  a constructive  dis- 
cussion of  controversial  issues  possible. 

The  starting  point  and  the  general  structure  of  the  agreed  statement  on  the 
eucharist  find  wide  acceptance.  The  framework  indicated  by  the  headings  - 
thanksgiving,  memorial,  invocation,  communion  - is  appreciated  as  a useful 
basis  for  further  work.  Most  replies  agree  that  the  eucharist  is  the  centre 
of  the  ongoing  life  of  the  church,  that  it  expresses  the  permanent  living 
significance  of  the  unique  sacrifice  of  Christ,  that  Christ's  real  presence 
is  brought  about  by  the  Holy  Spirit,  and  that  the  daily  sacrifice  of  those 
who  belong  to  the  body  of  Christ  and  the  effort  to  represent  him  in  the  world 
are  inseparable  from  the  eucharist. 

On  all  these  points,  a common  language  is  being  developed  which  enables 
churches  to  recognize  valid  elements  in  each  other's  tradition  and  to  attempt 
a more  precise  formulation  of  their  differences  and  controversies.  In  the 
following  points,  an  attempt  is  made  to  illustrate  this: 

1.  The  terms  "memorial"  and  "sacrifice"  are  beginning  to  find  wide  acceptance. 
The  "memorial"  (anamnesis)  is  seen  as  related  both  to  the  past  reality  of  the 
life  and  work  of  Jesus  Christ  and  to  the  future  glory  which  it  is  the  fore- 
taste of.  The  sacrifice  of  Christ  is  represented,  and  the  sacrifice  of  our- 
selves is  expressed,  in  the  eucharist.  The  responses  of  some  churches  question 
this  connection  between  his  sacrifice  and  ours.  But  can  we  not  say  that, 
since  Christ  is  the  High  Priest  and  Intercessor,  we  offer  ourselves  to  God 
through  his  sacrifice?  Surely  our  self-offering  without  his  grace  is  nothing: 
our  sacrifice  enters  into  his. 

2.  The  growing  use  and  appreciation  of  the  invocation  of  the  Holy  Spirit 

(epiklesis)  indicate  an  effort  to  see  the  Spirit's  energy  and  Jesus'  words  of 

institution  together  as  effectual  in  the  eucharist;  there  is  a possibility 

here  to  unite  a particular  emphasis  of  Eastern  Orthodox  theology  with  one  of 
Western  Catholic  and  Protestant  theology.  Several  replies  fear  either  an 
undue  weakening  or  an  undue  strengthening  of  the  so-called  "catholic"  emphases 
in  eucharistic  theology.  But  can  it  not  be  shown  that  the  emerging  new  inter- 
pretations draw  on  both  "high"  and  "low"  church  beliefs  and  doctrines,  even 

as  they  rediscover  the  fullness  of  meaning  of  the  eucharist  present  in  the 
New  Testament? 

3.  The  New  Testament  speaks  of  a definite  and  explicit  link  between  the 

eucharistic  presence  of  Christ  and  the  elements  of  bread  and  wine.  This  means 

that  in  the  celebration  of  the  eucharist  the  risen  Christ  is  truly  present. 

Some  replies  relate  this  presence  to  the  celebration  as  a whole,  others  to 
specific  elements.  In  general,  however,  the  question  arises  in  what  way 
Christ's  presence  in  the  eucharist  differs  from  his  promised  presence  "where 
two  or  three  are  gathered  together". 

4.  Although  faith  is  essential  for  "worthy"  reception,  it  is  not  faith  which 
causes  the  presence  of  Christ.  The  eucharistic  reality  depends  on  the  action 
of  the  Spirit.  By  faith,  however,  we  know  and  appropriate  the  divine  gift 
for  which  we  give  thanks  (eucharistia) . How  is  this  gift  experienced? 
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5.  There  is  remarkable  agreement  that  the  eucharist  was  inaugurated  for  the 
use  of  the  community.  There  is  not  as  yet  full  agreement  concerning  how  far 
the  use  of  the  sacrament  by  the  comnunity  may  extend.  Is  it  limited  to  the 
hour  of  the  communal  worship?  Or  is  it  extended  also  to  the  participation  of 
the  sick  to  whom  the  sacrament  is  brought  from  the  worshipping  comnunity? 

6.  Churches  have  different  practices  concerning  the  disposal  of  the  bread 
which  is  not  consumed  in  the  communion.  The  variations  need  to  be  discussed 
on  the  basis  of  theological  consistency:  since  there  is  a link  between  the 
presence  of  Christ  and  the  elements,  does  that  not  imply  at  least  a respectful 
use  of  them  after  communion? 

7.  While  appropriate  roles  for  ordained  and  unordained  persons  in  the  cele- 
bration of  the  eucharist  vary  from  church  to  church,  and  even  within  sane 
churches,  it  is  the  normal  practice  in  most  churches  for  ordained  persons  to 
preside  in  the  celebration.  Further  study  will  be  required  on  this  point. 

8.  Most  eucharistic  liturgies  express  the  conviction  that  each  local  church 
gathered  around  the  Lord's  Table  represents  the  whole  Giurch.  Even  if  this 
is  not  always  evident  from  the  varying  modes  of  celebration,  the  eucharist  is 
normally  understood  as  an  act  pointing  to  the  unity  of  the  whole  people  of 
God.  In  this  perspective,  many  today  regard  the  eucharistic  celebration  as 

a means  of  promoting  unity.  They  are  sharing  communion  with  good  conscience 
and  purpose,  within  or  beyond  the  rules  of  the  churches.  This  fact  and  its 
implications  need  to  be  considered  theologically  and  pastorally.  Division 
at  the  Lord's  Table  calls  into  question  the  wholeness  of  the  Church. 

9.  In  celebrating  the  eucharist,  in  blessing,  eating  and  drinking  the  bread 
and  wine,  and  in  offering  intercession,  the  people  of  God  share  in  the  priestly 
action  of  Christ  and  his  mission  for  the  whole  world.  As  creation  is  dis- 
figured by  sin,  so  in  Christ  it  is  being  saved  and  recreated.  Certain  com- 
ments in  the  churches'  replies  indicate  that  the  relationship  between  eucharist 
and  mission  needs  to  be  further  spelled  out.  In  reflecting  on  that  relation- 
ship, cultural  and  political  conditions  should  be  taken  into  account;  ways 
must  be  found  both  for  local  congregations  and  individual  members  to  derive 
inspiration  and  direction  from  the  eucharist  for  their  witness  and  service. 

C.  Ministry 

In  their  discussion  of  the  ministry,  the  replies  of  the  churches  provide 
encouraging  signs  of  increasing  agreement  and  even  of  further  progress  toward 
an  emerging  consensus.  It  is  on  the  basis  of  existing  agreement  that  churches 
can  seek  to  resolve  their  remaining  disagreements. 

1.  Among  those  matters  on  which  a common  mind  seems  to  have  been  reached  are 
the  following: 

a)  The  existence  of  an  ordained  ministry  as  normal  in  the  ciiurcn  and  its 
recognizable  continuity  are  presupposed  in  the  vast  majority  of  churches . 
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b)  There  is  positive  response  to  the  christological  foundation  of  the  ministry- 
found  in  the  agreed  statement.  It  is  also  agreed  that,  because  tne  ministry 
is  modelled  on  that  of  Christ,  it  is  to  be  seen  as  a ministry-  of  service. 

c)  It  is  widely  accepted  that  it  is  only  with  the  living  and  serving  community 
as  a whole  that  the  nature  and  function  of  the  ministry  can  be  understood. 

2.  On  some  matters,  there  is  increasing  agreement: 

a)  Most  replies  affixm  that  it  is  the  whole  Church  whicn  is  apostolic  and 
that  tnis  apostolicity  is  manifested  in  various  ways  beside  ministerial  suc- 
cession. 

b)  The  reactions  to  the  description  of  ordination  and  of  Christ’s  call  tnrough 
the  Holy  Spirit  to  the  ordained  ministry  suggest  that  tiiis  section  of  tiie 
agreed  statement  is  sufficiently  acceptable  to  serve  as  a basis  for  future 
work. 

3.  On  other  matters,  though  some  convergence  is  apparent,  further  reflection 
and  work  are  needed  and  further  guidance  must  be  sought  from  the  churches : 

a)  One  implication  of  the  existence  of  a special  ministry  is  that  some  form 
of  episcope  (overseeing)  is  recognizably  present  in  all  churcaes;  wnat  is  tne 
relationship  between  this  episcope  and  the  historical  and  personal  foniis 
tnrough  which  it  has  been  manifested  in  the  churches? 

b)  To  many  replies  it  is  not  completely  clear  how  the  diversity  of  ministry 
is  understood  in  the  agreed  statement  on  ministry  (paras.  23-26):  especially 
the  relation  between  the  plurality  of  ministerial  structures  and  tne  predomi- 
nance of  the  tnreefold  ministry  of  bisnop,  presbyter  and  deacon  seeiiis  to  be 
in  need  of  clarification. 

c)  Tne  use  of  the  term  "sign"  in  the  agreed  statement,  both  in  relation  to 
episcopal  succession  and  in  relation  to  the  act  of  ordination,  needs  some 
clarification  in  view  of  the  objections  raised  in  several  replies.  Pernaps 
it  is  helpful  for  further  discussion  on  this  point  to  remember  that  the  term 
"sign"  is  used  in  two  different  ways.  Tne  interpretation  of  episcopal  suc- 
cession as  "an  effective  sign"  means  that  for  some  churcnes  episcopacy  serves 
and  manifests  tne  continuity  of  the  apostolic  faith  and  communion.  Tne  use 
of  the  term  "sacramental  sign"  for  ordination  means  that  God,  answering  the 
prayer  which  is  combined  with  the  sign  of  the  laying-on  of  hands,  enters  into 
and  uses  a historical  form  of  human  relationship  for  his  purpose.  If  the 
term  "sign"  is  used  as  expressing  a historical  manifestation  of  God's  faith- 
fulness to  the  word  of  his  promise,  this  might  lead  to  a deeper  agreement. 

d)  Since  there  is  increasing  agreement  tnat  it  is  the  whole  Church  which  is 
apostolic,  the  ways  of  discussing  ministerial  succession  are  broadening.  The 
various  existing  conceptions  of  ministerial  succession  (episcopal,  presbyteral) , 
and  the  conception  of  a succession  within  the  whole  community  of  the  faithful 
should  be  carefully  compared  in  order  to  increase  mutual  enrichment  and  sti- 
mulate the  development  of  a common  mind.  Inasmuch  as  ministerial  succession 

is  but  one  of  several  permanent  characteristics  of  the  apostolicity  of  the 
Church,  how  can  it  be  related  to  these  (for  example,  sacramental  life,  witness 
to  the  apostolic  faith,  preaching  the  Gospel,  service  of  the  needy)? 
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e)  A certain  distinction  between  general  and  special  (ordained)  ministry  is 
recognized  and  accepted  in  practically  all  replies  (see  above  la).  There  are, 
however,  many  diverging  views  on  the  question  as  to  whether  it  is  a distinc- 
tion in  function,  degree  or  kind. 

f)  Churches  moving  toward  conciliar  fellowship  will  want  increasingly  to  see 
the  ministry  serving  the  communion  of  the  whole  Church.  In  what  way  can  this 
desire  be  met?  What  role  can  a personal  ministry,  or  personal  ministries, 
play  in  serving  the  unity  and  universality  of  the  Church  as  a whole?  (In 
taking  up  this  question,  use  should  be  made  of  the  reports  of  those  bilateral 
conversations  which  have  already  considered  this.) 

g)  The  replies  of  the  churches  and  the  wider  ecumenical  discussion  indicate 
widespread  recognition  of  the  need  for  further  biblical  and  theological  study 
of  women  and  ministry  (see  appendix) . This  will  include  asking  such  questions 
as : what  insights  can  be  gained  from  those  churches  which  for  a long  time 
already  have  ordained  women  in  ministry,  and:  is  it  possible  to  have  a mutually 
recognized  ministry  where  there  is  diversity  of  practice  on  this  issue? 

4.  Several  replies  point,  implicitly  or  explicitly,  to  the  importance  of  the 
context  in  the  discussion  on  ministry: 

a)  Work  towards  a consensus  on  ministry  must  take  account  of  the  situations 
of  the  churches.  Churches  are  challenged  to  look  at  their  own  situation  and 
to  identify  those  factors  within  it  which  condition  their  own  practice  of 
ministry.  The  conditioning  of  its  life  situation  may  mean  that  a church  is 
simply  not  open  to  any  universal  consensus:  it  lives  to  itself  and  is  not 
interested  in  ecumenical  experience.  In  another  church,  ministerial  problems 
arising  from  its  situation  (for  example,  the  effect  of  racism,  tribalism,  its 
economic  position)  may  be  wholly  untouched  by  any  consensus  statement  whose 
very  universal  and  general  nature  may  appear  to  have  little  to  say  to  its 
specific  church-dividing  problems.  Elsewhere,  ties  of  world  confessional 
loyalty  may  prevent  a church  from  being  open  to  the  possibility  of  consensus 
at  a regional  or  national  level. 

b)  In  many  practical  ways,  the  ministers  of  various  churches  cooperate  with 
each  other  in  a way  that  amounts  to  a de  facto  recognition  of  each  other's 
ministries.  For  example,  in  some  places  there  are  joint  chaplaincies  (univer- 
sity, military,  prison) , or  joint  placements  in  parishes  or  experimental 
ministries;  in  other  circumstances  pastors  and  priests  prepare  together  their 
preaching  of  the  Word.  Might  not  theological  reflection  on  the  implications 
of  these  situations  lead  toward  a wider  mutual  recognition?  Generally  speaking 
when  the  traditional  concerns  in  the  ecumenical  reflection  on  ministry  are 
linked  to  analyses  of  the  concrete  context  in  which  it  functions,  might  that 
not  be  constructive  in  the  further  development  of  consensus? 

c)  If  serious  attention  is  given  to  the  context,  different  ways  toward  recog- 
nition, moving  at  varying  speeds,  are  to  be  expected.  For  example,  there  may 
be  some  limited  possibilities  of  mutual  fellowship  and  study  open  to  ministers 
of  a small  Protestant  Church  with  priests  of  a Roman  Catholic  majority.  These 
will  be  quite  different  in  nature  from  actions  which  are  possible,  for  instance 
in  multilateral  conversations,  which  move  by  way  of  a covenant  and  lead  to 
interchangeability  of  ministers  (for  example,  as  envisaged  in  the  Ten  Prop- 
ositions of  the  Churches'  Unity  Commission  in  England). 
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III.  Suggestions  and  Recommendations 


The  process  of  widening  and  deepening  the  agreement  on  baptism,  eucharist  and 
ministry  has  been  greatly  stimulated  by  the  responses  and  mutual  exchange  of 
the  churches.  In  continuing  this  process,  it  is  important  that  persons  at 
all  levels  of  church  life  (local,  regional,  national)  and  in  all  types  of 
groupings  (denominational,  confessional,  ecumenical)  be  encouraged  to  partici- 
pate in  reflection,  exploration  and  action. 

A great  deal  can  be  achieved  by  the  work  of  theologians  in  interpreting  the 
documents  to  their  respective  churches  and  theological  faculties.  Equally, 
interpretation  and  translation  of  the  agreed  statements  into  various  cultural 
and  social  contexts  and  supplementary  materials,  which  include  hymns,  litur- 
gies, stories  and  illustrations,  can  help  people  to  experience  the  common 
faith  to  which  they  point. 

Such  a movement  towards  unity,  however,  cannot  occur  unless  member  churches, 
ecumenical  and  confessional  bodies,  and  indeed,  the  Faith  and  Order  Commission 
in  fulfilling  its  mandate,  are  committed  to  concrete  steps  towards  giving 
visible  action  to  the  emerging  consensus  which  has  been  stated. 

A.  Member  Churches 


The  following  actions  have  been  implemented  by  seme  churches  and  thus  are 
recommended  to  other  churches  which  have  not  taken  such  action: 

1.  The  wide  distribution  of  the  document  on  baptism,  eucharist  and  a mutually 
recognized  ministry  throughout  church  channels  so  that  pastors  and  lay  people 
may  reflect  on  the  issues  raised  by  the  document. 

2.  Discussion  by  interconfessional  groups  (clergy,  associations,  "areas  of 
ecumenical  experiment",  ecumenical  study  and  action  groups,  etc.)  with  special 
reference  to  what  the  documents  might  imply  for  actual  practice  in  celebrating 
the  sacraments,  in  teaching  about  baptism,  eucharist  and  ministry,  and  in 
planning  for  new  church  development. 

3.  Discussion  together  of  denominational  responses  by  churches  in  the  same 
geographical  region,  and  churches  participating  in  union  negotiations  so  that 
mutual  challenge  of  one  another's  responses  might  take  place. 

4.  Development  of  united  ventures  in  theological  education  and  forms  of  ex- 
change in  theological  seminaries  as  places  for  ferment  for  the  emerging  con- 
sensus on  baptism,  eucharist  and  ministry. 

5.  The  expression  of  mutual  recognition  of  baptism  by  churches  which  im- 
plicitly recognize  each  other's  baptism  but  who  have  not  yet  made  this 
official  and  explicit. 

. . . Celebrative  symbolic  acts  of  mutual  recognition  would  accent  this 
expression  and  might  be  prepared  by  ecumenical  groups  specialized  in 
the  area  of  ecumenical  theology  and  canon  law. 

. . . The  use  of  a common  baptismal  certificate  and  the  participation  of  god- 
parents and  ministers  of  other  traditions  in  baptismal  services  witness 
to  such  mutual  recognition. 
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6.  The  renewing  of  baptism  catechesis  through  efforts  by  congregations  to 
teach,  learn  and  live  along  the  lines  of  the  common  points  which  are  becoming 
visible  in  the  consensus  process. 

...  Explanation  of  the  intention  of  traditions  other  than  one's  own  as 

clearly  as  possible  within  the  framework  of  the  lines  of  agreement  will 
be  especially  important,  particularly  in  membership  training. 

. . . Study  and  discussion  related  to  ceremonies  for  the  renewal  of  baptismal 
vows  by  adults  might  provide  opportunities  for  continued  learning  about 
other  practices  and  perspectives  on  baptism. 

7.  Regular  weekly  celebration  of  the  eucharist  by  congregations  which  do  not 
already  make  it  a practice,  not  only  as  normative  for  Christian  life  and  wor- 
ship, but  also  as  an  important  means  of  deepening  eucharistic  faith  and  ex- 
perience and  enriching  the  ecumenical  dialogue. 

8.  Ai\  explicit  invitation  by  churches  which  admit  all  persons  who  consider 
themselves  to  be  Christian  to  their  eucharistic  table,  so  that  eucharistic 
sharing  may  be  more  complete;  participation  of  churcn  members  in  eucharistic 
celebrations  other  than  one's  own,  in  particular  situations  where  doctrine 
and  conscience  enable  it,  even  if  receiving  of  the  elements  is  not  possible. 

...  In  some  areas  where  official  eucharistic  sharing  is  taking  place  on 
regular  occasions,  the  joint  preparation  of  new  liturgies  has  led  to 
deeper  understanding  of  various  traditions. 

...  A covenant  of  eucharistic  sharing  as  a deliberate  step  toward  visible 
unity,  entered  into  by  parish  congregations  of  different  denominations, 
where  possible  and  permissible,  has  enriched  their  common  witness  and 
experience . 

9.  Tne  use  of  the  new  intercessory  prayer  calendar  for  the  churches  of  the 
world  (developed  by  the  Faith  and  Order  Commission)  during  the  time  of  inter- 
cessory prayer  at  the  congregational  eucharist  so  that  the  congregation's 
participation  in  the  Church  universal  might  be  more  clearly  manifest  and  the 
relationship  between  eucharist  and  the  world  might  be  more  evident. 

10.  Attendance  and,  where  possible,  participation  in  one  another's  ordination 
ceremonies  by  church  members  and  ordained  ministers.  Such  participation 
assists  in  visibly  symbolizing  the  mutual  sharing  in  ministry. 

11.  The  acceptance  in  practice  of  ministers  ordained  in  one  tradition  but 

whose  ordination  is  recognized  in  another  by  shared  ministries  in  local  con- 
gregations and  in  the  deployment  of  ministers  in  new  areas. 

12 . The  recognition  and  incorporation  of  those  elements  listed  for  inclusion 

in  liturgies  of  baptism,  eucharist  and  ordination  by  churches  and  congregations 
which  are  involved  in  the  development  of  new  liturgies  and  in  liturgical 
renewal . 

B.  Ecumenical  and  Confessional  Bodies 


1.  Tne  World  Confessional  Families  plan  to  establish  a forum  on  bilateral 
conversations.  It  is  envisaged  to  study  the  three  agreed  statements  in  the 
light  of  the  findings  of  the  bilateral  conversations.  This  study  will  be  of 
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particular  importance  for  the  further  process.  The  contributions  of  churches 
in  the  Third  World  should  be  specifically  taken  into  account. 

2.  The  Consultation  of  United  Churches  (Toronto  1975)  has  asked  the  united 
churches  to  engage  in  a study  on  the  mutual  recognition  of  ministries , leading 
to  full  communion  among  themselves.  Their  theological  reflection  on  the  ex- 
perience of  the  recognition  of  ministries  may  provide  help  to  other  oiurches 
as  well. 

3.  Those  engaged  in  church  union  negotiations  and  bilateral  conversations  can 
make  a special  contribution  to  the  process  by  reflecting  on  their  experience 
and  providing  information  about  the  steps  which  have  helped  (or  iiindered)  tneir 
search  for  unity.  In  what  ways  did  the  practice  of  intercommunion,  covenanting, 
preparation  of  common  theological  statements  help  (or  hinder)  the  process 
toward  mutual  recognition  of  ministers  and  members? 

4.  Regional  and  National.  Councils  and  other  regional  groups  should  initiate 
studies  of  the  agreed  statements  with  the  collaboration  of  tiie  Faith  and 
Order  Commission  members  in  their  region.  Particular  attention  should  be 
directed  to  the  effect  of  the  regional  or  national  situation  on  the  consensus 
process  with  regard  to  baptism,  eucharist  and  ministry. 

C.  The  Faith  and  Order  Conmission 


As  far  as  the  Faith  and  Order  Commission  is  concerned,  the  following  are  among 
the  actions  it  intends  to  take  as  further  steps  on  the  road  towards  an  ecu- 
menical consensus  on  baptism,  the  eucharist  and  the  ministry: 

1.  Consolidating  the  agreements  that  seem  to  be  emerging,  taking  note  that 
special  attention  continues  to  be  needed  on  the  section  on  ministry,  and 
developing  the  dialogue  witli  the  churches  witii  the  aim  of  a revision  of  the 
agreed  statements  themselves  which  might  be  submitted  to  the  Sixth  Assembly 
together  with  a new  and  larger  set  of  suggestions  on  the  ways  in  which  it 
can  be  used  by  the  churches. 

2.  Initiating  a consultation  with  Baptists,  to  explore  the  issues  involved 
in  the  debate  on  infant  baptism  and  believers'  baptism  which  remain  many  and 
complex  and  need  to  be  addressed  at  this  time  if  we  are  to  move  forward  in 
the  agreement  on  baptism. 

3.  Fostering  dialogue  with  pentecostal  and  African  independent  churches  on 
the  relation  between  baptism  with  water  and  baptism  with  the  Spirit  as  under- 
stood in  their  churches. 

4.  Working  with  the  programme  of  theological  education  to  study  the  effect 
of  theological  education  in  an  ecumenical  context  on  the  openness  of  theolo- 
gical graduates  to  ecumenical  sharing  of  ministry  witnin  churches,  and  between 
churches,  and  to  mutual  recognition  of  ministries. 

5.  Working  with  the  WCC  study  on  "The  Community  of  Women  and  Men  in  the 
Church"  to  facilitate  study  and  dialogue  on  the  issue  of  the  ordination  of 
women  (making  use  of  the  suggestions  for  study  contained  in  the  appendix  to 
this  document). 
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6.  Working  with  the  WCC  Publications  Office  and  with  similar  departments  in 
member  churches  to  develop  publications  containing  illustrative  stories,  lit- 
urgies, music  and  pictures  which  should  provide  resources  for  local  study  of 
baptism,  eucharist  and  ministry,  remembering  that  a presentation  of  the  agreed 
statements  and  other  pertinent  material  in  more  accessible  language  remains 
an  important  task. 
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APPENDIX 


WORKING  PAPER 
ON  THE  ORDINATION  OF  WOMEN 


The  issue  of  the  ordination  of  women  is  clearly  in  need  of  further  investi- 
gation and  open  discussion.  The  WCC  study  on  "The  Community  of  Men  and  Women 
in  the  Church"  provides  an  excellent  opportunity  for  this.  It  is  important 
that  in  this  effort  the  crucial  points  in  the  debate  on  the  agreed  statements 
as  well  as  the  new  elements  in  recent  ecumenical  discussion  are  taken  into 
account.  Special  attention  needs  to  be  given  to  presenting  a balanced  view 
of  the  various  positions  on  this  matter  so  that  we  may  listen  and  learn 
together  under  the  guidance  of  the  Holy  Spirit.  Exploration  should  take  into 
account  the  full  range  of  the  Church's  ministries. 

A.  The  Replies  of  the  Churches 

1.  Generally  speaking,  the  replies  agree  on  the  need  for  further  biblical 
and  theological  study  of  the  issue  of  the  ordination  of  women. 

2.  Many  replies  are  in  favour  of  women's  ordination  on  the  basis  of:  long 
and  positive  experience  with  women  in  ordained  roles;  cultural  association  of 
women  with  religious  roles;  lack  of  essential  theological  arguments  that  would 
forbid  the  ordination  of  women. 

3.  A few  replies  are  against  the  ordination  of  women  on  the  basis  of: 
inappropriateness  of  this  topic  at  this  stage  for  discussion  in  a search  of 
consensus;  tradition  which  is  seen  to  be  against  it;  biblical  evidence  which 
is  not  clear. 

4.  Some  replies  find  the  text  of  the  agreed  statement  on  this  issue  inad- 
equate, and  most  of  the  replies  in  this  area  called  for  more  discussion  on 
many  points  such  as:  ministry  of  the  deaconness;  biblical  and  church  tradition 
need  for  greater  clarity  and  balance  in  the  text;  need  for  more  attention  to 
the  use  of  language  and  imagery  in  a way  that  is  oppressive  to  women. 

5.  It  is  recognized  by  all  that  "Differences  on  this  issue  could  raise  poss- 
ible obstacles  to  the  mutual  recognition  of  ministries"  (One  Baptism,  para. 69) 

B.  New  Elements  in  Recent  Ecumenical  Discussions 


1.  The  discussion  itself  is  not  new  to  ecumenical  debate  for  it  has  been  on 
the  World  Council  of  Churciies'  agenda  since  1948.  Major  work  in  this  area 
was  done  by  the  Faith  and  Order  Commission  in  cooperation  with  the  Department 
of  Cooperation  of  Men  and  Women  in  the  Church.  Evidence  of  this  is  seen  in 
the  widely -used  booklet  published  after  Montreal:  Concerning  the  Ordination 
of  Women  (1964) , as  well  as  in  the  later  document  from  a consultation  on  the 
ordination  of  women  at  Cartigny  (1970) : What  is  Ordination  Coming  To? 
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l.  While  there  are  still  some  Protestant  churches  which  do  not  ordain  women, 
the  increasing  experience  of  churches  with  the  inclusion  of  women  in  all  forms 
of  ministry  leads  to  new  questions: 

a)  How  can  the  transition  be  made  beyond  the  ordination  issue  to  the  issue 
of  changes  necessary  in  church  life  and  attitude  in  order  to  place  women  as 
pastors? 

b)  iVhat  new  theological  insights  can  be  learnt  from  those  churches  wnicn  are 
beginning  to  have  a history  of  both  women  and  men  as  pastors? 

c)  What  does  the  experience  of  women  in  ordained  roles  say  about  whether 
clerical  ordination  as  it  is  now  practised  dees  justice  to  the  manifestation 
of  the  gifts  of  the  whole  people  of  God? 

3.  The  Anglican  Communion  now  has  women  priests  in  tne  diocese  of  Hong  Kong, 
the  Anglican  Church  of  Canada  and  the  Episcopal  Church  in  the  United  States, 
ihose  Anglican  churches  or  provinces  wnich  do  not  ordain  women  thus  nave  to 
decide  what  should  be  their  attitude  both  to  those  Anglican  churches  wnich 
ordain  women  and  to  tne  women  priests  themselves.  It  appears  that  even  serious 
disagreement  on  this  issue  is  not  leading  to  breach  of  communion.  In  any  case 
the  decisions  that  are  being  made  inevitably  raise  questions  for  the  Anglican/ 
Roman  Catholic  and  the  Anglican/Orthodox  conversations. 

4.  The  Roman  Catholic  Church  does  not  ordain  women  to  the  priesthood.  Since 
the  possibility  of  ordination  was  discussed  in  certain  circles,  the  official 
position  has  recently  been  reiterated  in  a declaration  issued  by  the  Vatican 
Congregation  for  the  Doctrine  of  Faith.  iVhile  the  declaration  certainly  ex- 
presses tiie  view  of  the  vast  majority,  many  scholars  continue  to  hold  the 
opinion  that  there  is  no  major  theological  obstacle  to  tne  ordination  of 
women,  at  least  for  certain  priestly  functions.  The  Vatican  declaration  is 
of  great  importance  for  the  ecumenical  debate;  in  particular,  it  raises  im- 
plicitly questions  about  the  dialogue  between  the  Roman  Catholic  Church  and 
tiie  Anglican  Communion. 

5.  For  tne  Orthodox  churches,  tiie  ordination  of  women  is  not  a burning  prob- 
lem; yet  tiie  fact  that  they  participate  in  the  ecumenical  movement  increasingly 
leads  them  to  formulate  their  position  on  the  issue.  For  some  Orthodox, tiiat 
position  would  be  expressed  in  tiie  statement  that,  "Tne  ordination  of  women 
was  never  even  considered  in  the  Ancient  Undivided  Church",  and  that  there  is 
therefore  no  reason  for  considering  it  today.  In  dialogue  involving  the 
Orthodox  Church,  tiie  issue  of  tradition  and  the  area  of  the  theology  of  minis- 
try would  require  to  receive  careful  attention. 

6.  It  is  evident  from  the  foregoing  paragraphs  that  in  many  churcnes  there 
have  been  developments  which  affect  the  discussion  both  within  and  among  them 
in  new  ways.  Theologians  and  church  leaders  of  any  church  cannot  simply 
remain  silent  therefore  on  this  issue.  This  situation  imposes  a new  ecumeni- 
cal responsibility  on  all  churches  to  avoid  division  over  this  matter  and  to 
pay  serious  attention  to  the  problems  which  need  discussion  in  the  immediate 
future . 


- 19 


C.  Issues  Which  Need  Attention 


1.  Some  traditions  say  that  women,  although  through  baptism  they  share  fully 
in  the  ministry  of  Jesus  Christ  and  the  people  of  God,  do  not  share  fully  in 
the  eucharistic  ministry.  What  is  the  theological  basis  for  such  a distinc- 
tion? 

2.  Churches  which  have  decided  to  ordain  women  and  those  which  have  decided 
not  to  do  so  could  contribute  constructively  to  the  debate  by  explaining  on 
what  biblical  interpretations  they  base  their  position.  What  general  issues 
for  the  interpretation  of  biblical  and  church  tradition  would  be  raised  by 
this  debate? 

3.  In  what  ways  are  the  interpretations  of  the  nature  of  pries thood  affected 
by  the  experience  of  women  functioning  as  priests  or  bishops?  The  actual  ex- 
perience of  churches  which  have  ordained  women  is  important  here. 

4.  What  can  be  said  about  the  ways  in  which  men  and  women  respectively  exer- 
cise the  ordained  ministry?  How  can  the  sexuality  of  women  and  men  be  under- 
stood in  relation  to  the  issue  of  ordination? 

5.  How  can  churches  deal  creatively  with  these  issues  and  at  the  same  time 
benefit  from  continued  bilateral,  multilateral  and  ecumenical  conversations 
concerning  this  aspect  of  ministry? 

6.  Can  we  find  a way  toward  mutual  recognition  of  ministries  which  would 
allow  for  mutual  acceptance  between  churches  which  ordain  and  those  which  do 
not  ordain  women? 
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BAPTISM,  EUCHARIST  AND  MINISTRY 


How  far  iiave  we  come  on  the  road  to  consensus?  . 

Address  given  by  Dr  Lukas  Vischer,  director  of  the  WCC  Commis- 
sion on  Faith  and  Order,  while  presenting  the  report  of  the 
Commission  on  the  subject  to  the  Central  Committee  of  the  WCC 
at  Geneva,  August  1977. 


You  will  all  recall  that  the  Fifth  Assembly  in  Nairobi  adopted  the  following 
recommendat ion : 

"Decisions  which  contribute  to  an  advance  towards  unity.  The  vision  of  con- 
ciliar fellowship  urges  us  to  move  beyond  mere  common  dialogue  and  study  to 
identify  and  make  those  decisions  as  churches  which  will  generate  movement 
towards  that  goal.  While  it  is  important  for  us  to  report  to  our  churches 
about  WCC  Assemblies,  and  to  develop  more  effective  channels  of  communication 
and  support,  the  essential  need  is  for  actions  by  the  churches  which  streng- 
then the  development  of  true  conciliar  fellowship.  We  ask  the  churches  for 
such  actions:  deliberate  steps  towards  a fuller  fellowship  with  other  churches. 
As  an  example  of  one  such  decision,  we  ask  the  churches  to  consider  the  three 
agreed  statements  on  One  Baptism,  One  Eucharist  and  a Mitually  Recognized 
Ministry  (1)  compiled  after  many  years  of  study  and  consultation  by  the  WCC 
Commission  on  Faith  and  Order.  These  statements  indicate  a growing  conver- 
gence among  the  churches  in  these  three  areas.  We  ask  that  the  churches  study 
these  texts  and  transmit  their  responses  to  the  Faith  and  Order  Commission  by 
December  31  1976,  and  that  further  study  of  these  issues  be  undertaken  on  the 
basis  of  their  replies.  In  responding,  the  churches  should  not  only  examine 
whether  the  agreed  statements  reflect  their  present  teaching  and  practice, 

but  indicate  the  ways  in  which  they  are  prepared  to  contribute  to  the  common 

advance  towards  unity.  On  the  basis  of  the  replies  the  study  on  baptism,  the 

eucharist  and  the  ministry  should  be  continued  and  deepened."  (2) 

My  task  today  is  to  report  to  you  on  the  implementation  of  this  recommendation. 

The  three  statements  which  the  Assembly  submitted  to  the  member  churches  had 
been  produced  by  the  Faith  and  Order  Commission  over  a period  of  about  ten 
years.  Each  of  the  statements  had  passed  through  a number  of  revisions  before 
the  Commission  decided,  at  its  meeting  in  Accra  in  1974,  to  approacn  the 
churches  directly  with  a request  for  their  comments.  The  drafters  of  the 
three  texts  had  taken  care  to  use  wherever  possible  already  existing  statements 
of  previous  WCC  Assemblies,  Faith  and  Order  world  conferences  or  major  Commis- 
sion meetings.  The  texts  were  not  to  present  the  current  view  of  a group  of 
theologians  but  to  be  based  on  agreements  already  achieved  by  representatives 


1.  One  Baptism.  Op.  cit. 

2.  Breaking  Barriers.  Op.  cit.,  p.  68f. 
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of  the  churches  on  previous  occasions.  The  findings  of  the  bilateral  conver- 
sations between  different  confessional  traditions  had  also  been  taken  into 
account . 

In  one  respect  the  Assembly's  decision  was  unusual.  Never  before  had  an 
Assembly  asked  the  member  churches  so  pointedly  for  their  comments  on  a theo- 
logical text.  Above  all,  never  before  had  a request  of  this  kind  set  a dead- 
line for  their  replies.  Clearly  the  Fifth  Assembly  wished  to  lift  the 
theological  discussion  of  the  unity  of  the  Church  to  a new  level  of  commitment. 
From  now  on,  this  discussion  was  to  be  pursued  in  direct  contact  with  the 
churches . 

The  member  churches  have  taken  the  Assembly's  challenge  very  seriously. 

Replies  were  received  from  about  one  hundred  churches.  Since  the  Faith  and 
Order  Commission  includes  Roman  Catholic  theologians,  the  Roman  Catholic 
Church  also  felt  called  upon  to  respond.  The  Vatican  Secretariat  for  Promoting 
Christian  Unity  asked  for  comments  from  theological  faculties  in  Roman  Catho- 
lic universities.  If  we  include  replies  from  national  Christian  councils, 
ecumenical  groups  and  so  on,  the  lumber  all  told  comes  to  one  hundred  and 
forty.  All  reactions  have  been  carefully  analysed.  The  Faith  and  Order  Sec- 
retariat has  produced  a detailed  summary,  listing  the  replies  both  individually 
and  under  various  subject  headings.  The  Secretariat  owes  a special  debt  of 
gratitude  to  Prof.  Bert  Hoedemaker  of  the  University  of  Groeningen.  His  ser- 
vices were  made  available  to  the  WCC  by  the  Reformed  Church  of  the  Netherlands 
for  a period  of  six  months.  In  consultation  with  a small  team  of  advisers  he 
produced  the  survey  of  the  replies.  Just  after  Pentecost  this  year  a group 
of  forty  theologians  met  in  conference  for  a week  for  the  purpose  of  evaluating 
the  material  in  detail  and  preparing  a "reply"  to  the  "replies"  of  the  churches 
This  conference  took  place  immediately  following  the  celebrations  commemorating 
the  First  World  Conference  on  Faith  and  Order  in  Lausanne  (1927).  The  three 
topics  - baptism,  eucharist  and  ministry  - were  already  being  debated  at  that 
time.  How  intensely  many  people  at  that  time  hoped  that  agreement  could  be 
achieved!  Their  expressions  were  not  fulfilled.  It  is  fitting,  therefore, 
that  fifty  years  later,  we  ask  with  new  urgency  how  far  the  churches  have 
advanced  along  the  road  to  consensus. 

On  the  whole  the  statements  produced  by  the  Faith  and  Order  Commission  have 
been  welcomed  by  the  member  churches.  Certainly  there  has  been  criticism, 
occasionally  even  sharp  criticism.  But  the  replies  also  made  clear  that  the 
churches  are  able  to  recognize  as  their  own  many  of  the  points  made  in  the 
three  agreed  statements.  This  applies  in  greater  measure  to  the  texts  on 
baptism  and  the  eucharist  than  to  the  one  on  the  ministry.  Obviously  the 
ecumenical  discussion  on  baptism  and  the  eucharist  has  advanced  further  than 
that  on  the  ministry.  The  two  first  statements  are  therefore  more  mature. 

But  even  the  replies  to  the  text  on  the  ministry  show  that  certain  common 
perspectives  may  increasingly  be  counted  on  in  the  future  discussion  of  this 
theme. 

But  new,  how  is  the  discussion  to  be  continued?  The  Faith  and  Order  Commis- 
sion submits  to  you  the  following  proposal: 


The  three  agreed  statements  should  not  be  revised  immediately.  The  Commission 
proposes,  rather,  that  a revised  text  should  be  prepared  for  the  next  Assembly 
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The  new  text  should  aim  at  leading  the  churches  a step  forward  on  the  road  to 
real  and  full  consensus.  To  achieve  this,  the  revision  must  be  undertaken  in 
close  consultation  with  the  churches  themselves.  The  "reply"  to  the  "replies" 
which  has  been  prepared  and  is  to  be  sent  to  the  churches  - both  to  those 
which  responded  and  to  those  which  did  not  - includes  therefore  a number  of 
precise  questions.  The  churches  are  asked  to  indicate  to  the  Faith  and  Order 
Commission  the  direction  they  think  the  revision  of  the  agreed  statements 
should  take. 

Obviously  such  a proposal  cannot  be  easily  carried  out.  It  places  new  and 
heavy  demands  on  the  Faith  and  Order  Commission.  You  will  therefore  readily 
understand  that  I submit  the  plan  with  some  hesitation.  Will  the  churches  be 
able  to  take  this  next  step  together?  Who  can  say?  But  it  is  quite  clear 
that  the  project  follows  naturally  and  ineluctably  from  the  decision  of  the 
Assembly  and  the  work  so  far  achieved.  Clearly  the  conversations  between  the 
churches  have  so  far  advanced  that  this  next  step  needs  to  be  taken.  Hesita- 
tion must  give  way  in  face  of  this  growing  reality. 

Wnat  is  proposed  calls  for  fuller  explanation.  Let  me  try  to  make  clear  what 
is  involved  by  submitting  to  you  some  brief  reflections. 

1.  Why  strive  for  consensus  among  the  churches? 

The  underlying  intention  of  this  proposal  can  be  put  quite  simply:  the  Church 
ought  to  be  able  to  show  itself  to  be  one  people.  Church  is  community.  The 
very  nature  of  the  Church  is  betrayed  when  division,  especially  division  at 
the  Lord's  Table,  is  accepted  in  the  Church  as  inevitable.  It  is  not  enough 
for  the  churches  to  meet  one  another.  It  is  not  enough  for  them  to  engage  in 
dialogue  with  one  another.  Dialogue  is  simply  an  instrument.  The  goal  is 
reconciliation,  shalom,  communio . We  are  not  permitted  to  accept  anything 
less  than  this  as  our  goal.  To  be  sure,  it  is  often  said  today  that  the  goal 
of  full  communion  is  unrealistic;  that  it  is  enough  for  the  churches  to  under- 
stand each  other  and  to  be  prepared  to  cooperate  with  each  other.  Diversity 
is  praised  in  a way  that  amounts  in  fact  to  the  justification  of  division. 
Unity  is  dismissed  as  uniformity;  the  union  of  the  churches  is  described  as 
loss  of  profile.  But  the  unity  we  seek  is  more  than  permanent  dialogue,  more 
than  co-existence.  It  is  community  capable  of  common  witness  before  the 
world.  The  goal  cannot  be  described  as  undersirable  simply  because  it  still 
seems  to  lie  in  the  far  distant  future.  Grapes  cannot  be  called  sour  just 
because  they  are  not  within  easy  reach.  On  the  contrary,  having  come  so  far 
along  the  way  to  unity,  the  churches  must  go  further. 

The  Fifth  Assembly  emphasized  this  as  clearly  as  could  well  be.  The  World 
Council  of  Churches  was  not  created  in  order  to  provide  the  churches  with  the 
experience  of  partial  fellowship  and  cooperation  in  a few  fields  so  as  to 
spare  them  from  striving  for  full  communion.  On  the  contrary,  its  purpose  is 
to  help  the  diurches  to  advance  to  "visible  unity  in  one  faith  and  in  one 
eucharistic  fellowship".  These  words  have  been  expressly  included  in  the 
Constitution  of  the  WCC.  In  the  report  of  Section  II,  the  Assembly  tried  to 
describe  more  fully  what  is  meant  by  "visible  unity".  The  churches  must  come 
so  close  together  that  they  are  able  to  celebrate  a council  together,  that  is, 
they  must  be  able  to  recognize  one  another  wholly  and  unreservedly  as  churches 
of  Christ.  On  the  basis  of  the  one  common  faith  and  baptism,  they  must  be 
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able  to  celebrate  the  eucharist  together.  They  must  be  so  closely  bound  to 
one  another  that,  without  self-regard  or  concern  for  self-preservation,  they 
can  meet  both  as  a univeral  fellowship  and  as  a local  fellowship,  make  binding 
decisions  and  bear  witness  to  the  Gospel.  The  Assembly  could  hardly  have 
spoken  with  greater  clarity  of  the  common  task  of  visible  unity. 

And  does  this  goal  not  correspond  to  a deep  longing  which  is  characteristic 
of  our  time?  We  can  sense  this  longing  for  the  experience  of  real  fellowship 
on  all  sides  today.  Anyone  who  commits  himself  to  Christ  today  finds  himself 
and  his  witness  faced  with  enormous  demands.  To  a greater  degree  than  ever 
before,  perhaps,  he  needs  the  fellowship  which  with  its  faith  girds  his  faith. 
Visible  unity  would  therefore  reinforce  both  faith  and  witness. 

The  churches  hesitate.  And  while  they  hesitate,  a growing  number  of  Chris- 
tians take  as  their  axiomatic  starting  point  the  experience  of  fellowship  which 
unites  them  right  across  confessional  traditions.  It  is  not  just  a matter  of 
some  local  groups  as  it  is  often  said.  Far  from  it.  The  longing  for  unity  is 
finding  more  and  more  expression  in  large,  sometimes  even  worldwide  movements 
which  recruit  their  constituency  from  all  traditions.  The  local  fellowship 
is  obviously  insufficient.  Every  group  of  Christians  which  becomes  actively 
involved  in  its  locality  soon  discovers  the  need  to  be  in  fellowship  with 
other  groups.  More  and  more,  therefore,  trans confessional  movements  are 
springing  up.  Of  course,  at  the  same  time  the  present  scene  is  also  notable 
for  conservative,  traditionalist  and  integrist  movements.  But  I sometimes 
wonder  if  one  cause  of  the  reactionary  tendencies  in  the  confessional  tradi- 
tions may  not  lie  in  the  fact  that  the  ecumenical  movement  is  not  (or  at  least 
not  yet)  able  to  offer  sufficient  common  ground,  sufficient  spiritual  support 
and  sufficient  common  perspective  for  the  future  to  the  Chris lians  and  Chris- 
tian communities  struggling  to  witness  to  Christ  in  their  situation. 

Consensus  is  required  Li  order  that  each  local  church  may  know  tiiat  it  shares 
the  truth  known  to  the  universal  fellowship.  Consensus  on  baptism  is  required 
so  that  everyone  who  receives  baptism  may  know  that  he  has  been  baptized  with 
all  the  others  into  one  and  the  same  body  of  Christ.  Consensus  on  the  eucha- 
rist is  required  so  that  the  whole  people  of  Cod  may  be  spiritually  present 
at  and  participant  in  every  celebration  of  the  eucharist.  Consensus  on  the 
ministry  is  required  so  that  everyone  who  proclaims  the  Gospel  may  know  tiiat 
he  stands  in  fellowship  with  all  who  have  been  called  to  the  same  ministry. 
Consensus  is  the  precondition  of  real  living  fellowship. 

2.  ONE  Body  - ONE  Faith 

The  first  requirement,  of  course,  is  agreement  in  faith.  Unity  must  be 
visible.  The  common  faith  is  the  internal  dimension  of  visibility,  a dimen- 
sion which  by  its  deepest  nature  is  hidden.  It,  at  the  same  time,  however, 
is  the  precondition  of  visibility. 

On  this  point  all  the  attempts  which  have  so  far  been  made  to  give  a descrip- 
tion of  the  "Unity  we  seek"  are  in  agreement.  The  New  Delhi  Assembly  (1961) 
spoke  of  "the  one  apostolic  faith"  which  is  the  condition  of  unity.  The 
Fifth  Assembly  used  the  same  expression. 

But  how  do  the  churches  know  that  they  share  the  one  apostolic  faith?  No 
agreed  answer  accepted  by  all  the  churches  has  yet  been  found  to  this  question. 
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The  difficulty  of  the  task  has  led  many  to  take  the  view  that  the  churches 
should  leave  doctrinal  questions  alone  and  content  themselves  with  practical 
cooperation.  Doctrine  divides,  action  unites.  In  recent  days  this  slogan 
has  been  reversed.  The  discovery  that  churches  become  divided  in  new  ways  by 
action  has  led  to  the  somewhat  astonishing  assertion  that,  on  the  contrary, 
it  is  doctrine  that  unites  and  action  that  divides'.  But  do  not  both  slogans 
suffer  from  the  same  fundamental  error?  Underlying  them  both  there  is  a very 
strange  separation  of  faith  and  action.  The  mistake  which  underlies  the  for- 
mer slogan  simply  reappears  in  the  new  slogan  in  the  converse  form.  Even  in 
action,  it  is  really  faith  which  is  ultimately  at  stake.  Ultimately,  the 
different  choices  in  relation  to  action  in  the  world  rest  on  different  options 
and  emphases  in  theology,  christology  and  pneumatology.  Exactly  as  before, 
therefore,  the  task  facing  the  churches  today  is  to  find  ways  and  means  to 
enable  them  to  assure  each  other  that  they  do  indeed  share  the  same  apostolic 
faith.  Some  form  of  consensus  is  required.  The  present  controversies  over 
the  action  of  the  Church,  far  from  making  consensus  superfluous,  make  it  more 
urgent  than  ever  before. 

The  ecumenical  movement  has  led  us  to  discover  that  the  same  truth  can  be 
expressed  in  a variety  of  ways.  Bilateral  conversations  have  in  many  cases 
led,  after  long  arguments,  to  the  conclusion  that  certain  doctrinal  formulas, 
while  apparently  mutually  exclusive,  really  express  different  aspects  of  the 
same  truth  and  are  therefore  no  justification  for  division.  This  discovery 
is  of  great  importance  for  the  future.  It  opens  up  the  way  to  a conception 
of  the  Church  as  a communion  in  which  the  one  truth  is  confessed  in  a variety 
of  ways.  But  it  is  also  possible  to  misuse  this  discovery.  It  can  end  in  a 
radical  relativism  which  assumes  that  all  confessions  have  really  been  assert- 
ing the  same  thing.  It  has,  in  fact,  frequently  been  misused  in  this  way. 

The  call  to  unity  will  then  simply  be  equated  with  a call  to  more  tolerance 
of  diversity.  But  fellowship  cannot  possibly  grow  on  this  soil  alone.  It 
needs  the  jointly-accepted  mutual  assurance  that  the  churches  share  one  and 
the  same  faith.  Our  task,  therefore,  is  to  find  ways  of  demonstrating  to- 
gether the  ultimate  basis  which  constrains'  us  to  praise  the  God,  the  Creator 
of  heaven  and  earth,  who  has  revealed  himself  to  us  in  Jesus  Christ  and  who 
directs  us  by  the  Spirit.  By  means  of  a common  confession  of  faith?  By  one 
or  more  agreements?  By  agreed  catechetical  material?  By  common  liturgical 
forms?  By  common  prayers?  At  all  events  by  some  means  which  permits  the 
churches  to  join  in  the  same  doxology. 

3.  Visible  unity  in  one  eucharistic  fellowship 

It  follows  from  these  considerations  that  the  consensus  on  baptism,  eucharist 
and  ministry  which  the  Faith  and  Order  Commission  proposes  to  develop  is  only 
one  part  of  the  agreement  which  is  required  for  the  unity  in  one  faith  and  in 
one  eucharistic  fellowship.  The  proposal  aims  particularly  at  the  fulfilment 
of  the  second  part  of  the  formula  - the  restoration  of  one  eucharistic  fellow- 
ship between  the  churches . Eucharistic  fellowship  presupposes  agreement  in 
faith.  In  their  replies,  several  churches  pointed  this  out  very  emphatically. 
But  the  three  places  where  unity  in  faith  becomes  especially  visible  are  un- 
questionably baptism,  eucharist  and  ministry.  When  churches  share  each 
other's  baptism  and  eucharist  and  recognize  each  other's  ministries,  community 
becomes  visible,  not  only  to  ourselves,  but  also  to  those  who  are  to  hear  the 
Gospel.  By  contrast,  division  has  again  and  again  in  the  course  of  the  cen- 
turies found  visible  expression  in  the  disruption  of  fellowship  in  these  out- 
ward signs. 
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But  what  do  we  mean  by  consensus?  What  degree  of  agreement  is  needed?  It  is 
important  not  to  ask  for  too  much.  Consensus  means  agreement  in  essentials. 
Consensus  requires  that  degree  of  agreement  in  doctrine  and  practice  which 
makes  it  possible  for  fellowship  really  to  exist  and  grow.  Consensus  must  not 
be  equated  with  a detailed  theological  system.  It  would  be  wrong  to  expect 
the  consensus  to  cover  every  question  which  arises  in  connection  with  baptism, 
eucharist  and  ministry.  The  consensus,  while  holding  the  fellowship  together, 
at  the  same  time  leaves  plenty  of  room  for  diversity  of  expressions.  The  one 
baptism,  the  one  eucharist,  the  mutually  recogjiized  ministry,  can  nourish 
diverse  spiritualities. 

In  the  ecumenical  dialogue  there  is  a fatal  tendency  to  overload  the  consensus . 
All  questions  arising  in  the  discussion  are  piled  on  to  the  agenda.  In  striv- 
ing for  the  consensus,  the  churches  must  make  it  a rule  not  to  require  of 
other  churches  more  than  they  require  of  their  own  members.  The  unity  we  are 
seeking  must  at  least  allow  for  as  great  a diversity  as  already  exists  today 
in  the  individual  churches. 

4.  Consensus  at  all  levels 


The  replies  from  the  churches  provoke  one  interesting  observation:  almost 
without  exception  all  the  replies  are  clearly  influenced  by  two  factors.  On 
the  one  hand  they  reflect  the  confessional  tradition  from  which  they  derive. 

On  the  other  hand  they  bear  the  hallmarks  of  the  geographical,  historical, 
cultural  and  political  situations  out  of  which  they  come.  Reading  the  replies 
even  without  knowing  the  name  of  the  church  concerned,  one  is  soon  able  to 
identify  the  confessional  tradition  and  the  contextual  background.  If  we 
read  the  replies  with  an  eye  to  mission  in  each  locality,  we  are  surprised  to 
discover  how  confessional  the  responses  are.  If  we  read  them  with  an  eye  to 
confessional  identity,  we  shall  similarly  be  surprised  to  find  the  extent  to 
which  the  replies  are  influenced  by  the  context.  Clearly,  therefore,  in  the 
absence  of  an  agreement  among  the  confessional  traditions,  there  can  be  no 
consensus.  Equally  clearly,  however,  agreement  among  the  confessional  tradi- 
tions will  not,  by  itself,  produce  the  consensus  at  the  local  level.  Each 
situation  has  its  special  features,  each  situation  reflects  a distinctive  con- 
fessional pattern,  and,  in  addition  to  this,  historical,  cultural  and  politi- 
cal factors  also  play  their  role.  Each  situation,  therefore,  must  find  its 
special  consensus  within  the  framework  of  the  total  consensus. 

This  fact  must  be  taken  into  account  in  future  work.  The  dialogue  must  be 
continued  at  all  levels.  For  the  one  Church,  the  universal  fellowship  which 
is  to  emerge  in  a new  form,  is  a conplex  stratified  structure.  Its  unity 
must  be  demonstrated  simultaneously  at  many  levels  and  each  level  must  be 
organically  related  to  the  others.  It  would  be  a mistake,  therefore,  to  play 
one  level  off  against  another.  On  the  contrary  it  is  vital  that  the  confes- 
sional traditions  as  a whole  as  well  as  the  individual  churches  and  councils 
of  churches  in  particular  regions  should  share  in  the  production  of  the  con- 
sensus. 

The  World  Council  of  Churches  is  in  a unique  position  to  carry  out  this  two- 
fold task.  It  can  cooperate  with  the  confessional  families  as  a whole.  At 
the  same  time,  in  its  structure,  it  is  in  touch  with  the  individual  churches. 

It  can  therefore  establish  a bridge  between  the  confessional  and  the  contex- 
tual dimension  of  the  whole  project.  It  can  help  to  influence  the  confessional 
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traditions  to  see  their  work  as  ultimately  directed  to  no  ocher  purpose  than 
the  common  witness  at  the  local  level.  It  can  help  those  who  are  working  at 
tiie  local  level  to  be  mindful  of  the  w'ider  and  more  inclusive  fellowship. 

5.  Mirror  of  the  present  or  the  future? 

With  emphasis  and  a note  of  challenge,  the  Assembly  had  asked  the  churches  in 
responding  not  only  to  describe  how  far  the  three  agreed  statements  reflected 
their  present  teaching  and  practice  but  also  co  indicate  the  steps  they  them- 
selves were  ready  to  take  towards  unity.  Inis  challenge  was  heard  very  clearly 
by  some  churches.  But  most  of  the  replies  restrict  themselves  to  an  analysis 
of  the  texts  from  the  standpoint  of  their  own  tradition  and  to  a description 
of  their  present  convictions  and  practice.  A few  cl  Lurches  even  question 
whether  the  Assembly  had  the  rignt  to  issue  such  a challenge  at  all. 

Yet  the  replies  also  show  that  unity  can  only  be  reached  by  concrete  steps  on 
the  part  of  tiie  churches.  Clearly  it  is  not  necessary  or  even  desirable  that 
the  churches  should  sacrifice  their  individuality  on  the  altar  of  some  uni- 
formity devised  in  ecumenical  discussions.  But  they  must  draw  sufficiently 
close  to  one  another  in  doctrine  and  practice  to  be  able  to  constitute  a real 
fellowship.  This  can  only  be  achieved  as  they  take  concrete  steps  to  become 
really  open  to  one  another.  Caution  is  still  a characteristic  attitude  in 
the  ecumenical  movement  today.  Without  saying  so  out  loud,  the  churches,  at 
the  bottom  of  their  hearts,  are  waiting  for  the  other  churches  to  change,  and 
when  this  doesn't  happen  they  complain  that  the  ecumenical  movement  has 
reached  an  impasse  or  that  their  own  distinctive  character  is  not  understood 
or  even  heeded  by  tiie  other  churdies . The  way  to  unity  in  one  faith  and  one 
euciiaristic  fellowship  calls  for  concrete  decisions. 

IVork  towards  tiie  consensus  lias  some  prospect  of  success  if  the  churches  take 
as  their  starting  point  the  more  inclusive  fellowship  which  already  embraces 
them  today.  They  have  come  together.  Tney  have  been  bound  together  by  the 
experience  of  the  new  fellowship.  Lven  if  tney  are  still  unable  really  to 
agree  on  a description  of  this  experience,  they  find  themselves  questioned  by 
it  and  constrained  to  grow  out  of  and  beyond  themselves  into  the  complete 
realization  of  what  is  still  only  visible  to  them  in  vague  outline  today. 

Tiie  consensus  is  not  formulated,  still  less  forced  on  the  churdies,  by  any 
ecumenical  bedy.  In  the  course  of  the  years,  representatives  of  tne  churdies 
have  come  together  and  found  themselves  in  agreement  on  a growing  number  of 
points.  Again  and  again  they  have  been  astonished  at  the  results  of  tneir 
meeting  together  and  can  never  again  forget  this  experience,  even  if  they 
were  to  try  to  do  so.  To  formulate  a consensus  simply  means  summing  up  and 
giving  agreed  expression  to  this  experience. 

The  further  responses  of  the  churches  to  the  growing  consensus  on  baptism, 
eudiarist  and  ministry  must  not  reflect  only  the  past  and  the  present;  on  the 
contrary,  the  must  be,  each  in  its  own  way,  mirrors  whidi  reflect  the  future 
goal,  that  communion  which  we  still  seek  and  which  at  the  same  time  is  already 
present.  And  will  not  that  future  fellowship  also  turn  out  to  be,  at  the 
same  time,  the  truest  embodiment  of  the  most  ancient  and  most  authentic 
tradition  of  the  Church? 
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6.  How  to  deal  with  enquiries  from  the  ecumenical  movement? 

The  enquiry  initiated  by  the  Fifth  Assembly  caused  a certain  embarrassment  in 
some  churches.  How  is  a church  to  respond  satisfactorily  to  theological  texts 
emanating  from  ecumenical  discussions?  Of  course,  almost  all  churches  have 
some  commission  or  committee  dealing  with  ecumenical  matters.  Mast  churches 
asked  such  bodies  to  work  out  their  reply.  The  Assembly  as  you  recall,  had 
asked  for  representative  replies.  But  how  far  are  the  bodies  which  are  dealing 
with  the  ecumenical  movement  really  representative  of  the  churches?  Some 
churches  submitted  the  three  agreed  statements,  therefore,  to  more  official 
bodies,  such  as  synods;  in  some  churches  they  were  even  referred  to  the  congre- 
gations. But  then  the  question  arises  of  the  precise  form  a reply  should  take. 
A representative  body  commits  the  Church.  But  ought  the  Church  to  give  a 
binding  answer  to  the  provisional  findings  of  the  ecumenical  dialogue? 

Obviously  there  is  no  agreed  answer  to  these  questions  in  the  member  churches; 
their  agreement  is  urgently  needed.  Gice  again  the  question  is:  who  speaks 
for  the  Church?  Or,  more  pointedly,  what  can  the  churches  do  to  ensure  that 
one  day  they  will  be  in  a position  to  speak  together?  The  replies  received 
show  that  the  churches  are  not  yet  accustomed  to  dealing  with  ecumenical 
texts.  The  fact  that  some  churches  have  not  yet  replied  to  the  enquiry  may 
partly  (but  only  partly)  be  explained  by  this  embarrassment. 

The  problem  does  not  lie  only  in  the  churches . It  is  also  connected  with  the 
character  of  the  texts  produced  by  the  Faith  and  Order  Commission;  they  did 
not  lend  themselves  to  a binding  answer.  The  three  texts,  especially  the  one 
on  the  ministry,  had  still  too  much  the  character  of  theological  essays.  iWor 
did  they  specify  clearly  enough  the  decisions  the  churches  were  being  invited 
to  make.  They  seemed  to  call  rather  for  an  expression  of  theological  opinion. 
In  future  work,  therefore,  it  will  be  necessary  to  include  in  the  agenda  the 
question  of  the  appropriate  form  in  which  the  consensus  must  be  expressed. 

If  the  revised  text  is  really  to  be  received  in  the  churches,  the  decision 
expected  from  each  church  must  be  made  perfectly  clear. 

But  the  problem  cannot  be  solved  only  by  reflection  at  the  level  of  the  Faith 
and  Order  Commission.  The  churches  are  inescapably  confronted  with  the  ques- 
tion as  to  how  they  themselves  propose  to  understand  their  participation  in 
the  ecumenical  movement  in  future.  In  the  work  done  so  far  the  typical  form 
of  communication  has  been  the  "seminal  approach",  that  is,  the  dissemination, 
the  publication  and  distribution  of  texts,  leaving  it  entirely  to  the  churches 
to  decide  whether  they  wished  to  deal  with  them  and  in  what  way.  But  the 
growing  fellowship  obviously  calls  for  more  coherence  in  the  efforts  towards 
consensus.  Is  there  not  an  obligation  for  the  churches  to  participate  con- 
sistently both  in  substance  and  in  form  in  the  building  of  consensus?  I has- 
ten to  add:  an  obligation  not  to  the  World  Council  of  Churches  as  a structure 
but  to  the  already  existing  fellowship  among  the  churches.  The  existing  fel- 
lowship asks  for  a style  of  work  which  helps  to  foster  the  continued  growth 
towards  fuller  forms  of  communion. 

7.  Development  of  consensus  IN  the  fellowship 

From  all  that  has  been  said  so  far  it  should  be  clear  that  consensus  is  not 
merely  a matter  of  producing  and  refining  a document.  Consensus  lias  its 
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basis  and  its  roots  in  the  fellowship.  Consensus  is  the  expression  of  an 
existing  agreement.  It  presupposes  the  cons entire  (assent)  of  the  churches. 
The  task  is,  therefore,  not  simply  to  find  still  more  gifted  drafters  and  to 
produce  a greatly  imp  roved  text.  That  we  must  also  do,  of  course.  But  the 
fellowsliip  will  not  become  a reality  once  the  perfect  text  has  been  produced. 
The  really  important  task  is  to  strengthen  the  existing  fellowship.  The  ques- 
tions which  still  remain  unresolved  will  find  their  answer  as  the  churches 
draw  closer  together.  The  consensus  becomes  possible  as  the  churches  con- 
stantly scrutinize  their  present  situation,  clear  away  obstacles,  and  ask 
themselves,  frankly  and  uninhibitedly,  the  new  and  unexpected  questions  which 
may  arise.  The  plan  proposed  to  you  by  the  Faith  and  Order  Commission  only 
makes  sense,  therefore,  if  further  work  on  the  consensus  is  tackled  in  this 
perspective. 

Let  me  then  add  a second  proposal  of  the  Faith  and  Order  Commission.  There 
was  a good  deal  said  at  the  Fifth  Assembly  in  Nairobi  about  the  need  for 
mutual  prayer  and  intercession  among  the  churches . The  fellowship  in  the 
ecumenical  movement  should  be  understood  as  a fellowship  of  solidarity  in 
intercession.  Even  though  the  churches  are  not  yet  able  to  accept  full  com- 
munion, they  can  still  anticipate  it  in  their  prayers.  Both  in  common  wor- 
ship and  in  private  prayers  they  can  intercede  for  the  other  churches.  Why 
not  practise  intercession  of  this  kind  more  explicitly  and  more  regularly? 

Why  not  do  so,  not  just  for  one  short  week  of  prayer  in  January  or  at  Pente- 
cost, but  throughout  the  entire  year?  Why  not  do  it,  not  just  in  general 
terms,  but  concretely  and  specifically,  naming  the  churches  by  their  name? 

The  Faith  and  Order  Commission  is  engaged  in  preparing  a Prayer  Calendar  which 
will  make  it  possible  to  offer  intercessions  for  the  churches,  region  by  re- 
gion, week  by  week.  The  Prayer  Calendar  will  be  ready  in  the  course  of  next 
year  and  can  then  be  introduced  by  those  churches  which  wish  to  do  so.  Since 
the  Vatican  Secretariat  for  Promoting  Christian  Unity  has  agreed  to  cooperate 
in  this  project,  the  Roman  Catholic  Church  will  also  be  included  in  this 
fellowsliip  of  intercession. 

This  idea  may  sound  obvious,  perhaps  even  too  obvious.  Yet  it  seems  to  me 
that  this  fellowship  of  intercession  is  the  precondition  for  the  cons entire 
of  the  churches  and  therefore  for  the  consensus  among  them  as  well.  The  one 
baptism,  the  one  eucharist,  and  the  mutual  recognition  of  ministries,  will 
grow  from  this  fellowship.  And  is  not  intercession  itself  an  essential 
dimension  in  the  celebration  of  baptism,  of  the  eucharist,  and  of  ordination? 
Every  baptism,  and  also  every  confirmation,  every  eucharist,  and  every  ordi- 
nation can  already  become  even  now  an  opportunity  for  remembering  those  who 
have  received  the  same  baptism,  those  who  celebrate  the  same  eucharist,  and 
those  who  strive  in  the  ministry  of  the  same  Gospel.  Paul  begins  almost  all 
his  letters  by  assuring  his  readers  that  he  remembers  them  in  his  prayers, 
and  in  almost  all  his  letters  he  asks  them  to  remember  him  in  their  prayers. 

In  doing  this,  he  projects  an  image  of  a church  in  which  by  intercession  all 
are  bound  together  and  all  strengthen  each  other  in  their  "participation  in 
the  Gospel". 
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TO:  Member  Churches  of  the  World  Council  of  Churches 

RE:  Response  to  the  booklet  "One  Baptism,  One  Eucharist  and  a Mutually 
Recognized  Ministry" 


Dear  Friends, 

You  will  remember  that  the  Fifth  Assembly  of  the  World  Council  of  Churches 
decided  to  submit  to  the  member  churches  the  three  statements  "One  Baptism, 

One  Eucharist  and  a Mutually  Recognized  Ministry".  It  asked  for  a reply  by 
December  31,  1976.  The  response  has  been  very  encouraging;  nearly  100  member 
churches  have  replied  to  the  statements. 

We  are  happy  to  send  you  today  a report  which  is  both  an  evaluation  of, 
and  a response  to,  the  replies  which  have  been  received.  It  was  drafted  by 
a consultation  especially  convened  to  examine  the  replies,  and  was  later 
revised  by  the  Faith  and  Order  Standing  Commission.  At  its  meeting  in 
August  1977,  the  Central  Committee  of  the  World  Council  of  Churches  decided 
to  share  it  with  the  member  churches. 

The  report  seeks  to  assess  the  replies  and  to  state  where  we  stand  in  the 
process  towards  an  ecumenical  consensus  on  baptism,  the  eucharist  and  the 
ministry.  An  attempt  has  been  made  to  identify  the  common  perspectives 
which  the  replies  seem  to  reflect.  The  summary  can  be  found  on  pages  6-12 
of  the  report. 

At  the  same  time,  the  report  suggests  the  way  in  which  the  study  is  to  be 
continued.  It  recommends  that,  in  close  consultation  with  the  churches, 
a revised  version  be  prepared  before  the  Sixth  Assembly  of  the  World  Council 
of  Churches. 

Agreed  statements  seek  to  express  the  convergences  between  the  churches . Thus , 
inevitably,  they  will  never  fully  correspond  to  the  particular  views  and 
the  terminology  of  any  one  church.  In  evaluating  the  agreements,  the  churches 
should  therefore  not  ask  in  the  first  place  whether  or  not  their  terminology 
has  been  used.  They  should  rather  ask  whether  the  proposed  formulation 
expresses  faithfully  the  truth  of  the  Gospel  and  whether  - without  denying 
their  tradition  - they  can  join  in  it.  Further  work  will  need  to  be  done 
in  this  spirit  of  genuine  openness.  For  the  revision  of  the  statements 
it  would  be  particularly  helpful  if  in  their  replies  the  churches  stated  the 
points  which,  according  to  their  tradition,  are  vital  for  a valid  agreement 
among  the  churches. 

The  Fifth  Assembly  invited  the  churches  to  indicate  in  their  replies  "the 
ways  in  which  they  are  prepared  to  contribute  to  the  common  advance  towards 
unity".  Not  many  churches  responded  to  this  invitation.  They  rather  offered 
summaries  of  their  present  teaching  and  practice.  The  continuation  of  the 
study  may  provide  the  opportunity  of  directing  efforts  more  deliberately 
towards  the  common  goal  of  unity.  In  their  further  responses,  the  churches 
may  be  able  to  answer  more  explicitly  the  question  which  the  Assembly  posed. 

The  report  which  we  are  sharing  with  you  today  is  meant  to  facilitate  responses 
of  this  kind. 

Obviously,  full  consensus  on  baptism,  the  eucharist  and  the  ministry  cannot 
be  achieved  easily.  The  differences  between  the  churches  are  still  con- 
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siderable.  The  revision  which  will  be  worked  out  in  the  coming  years  will 
therefore  not  solve  all  problems.  It  will  be  another  step  on  the  road  to- 
wards a full' consensus.  The  urgency  of  the  tasks,  however,  is  beyond 
any  doubt  and  the  progress  achieved  in  the  course  of  recent  years  entitles 
us  to  hope  that  further  progress  can  be  achieved. 

In  sharing  the  report  with  you,  we  should  like  to  invite  your  collaboration 
in  the  further  process.  It  would  be  particularly  helpful  if  you  responded 
to  the  following  two  questions: 

(a)  Do  the  common  perspectives  summarized  on  pages  6-12  reflect  your  own 
thinking?  Do  they  indicate  the  way  for  a revision  to  the  agreed  state- 
ments? What  kind  of  guidance  can  you  give  on  the  issues  where  there 

is  still  disagreement?  In  particular,  do  you  have  any  guidance  as  to 
the  extent  and  the  form  of  the  consensus  which  is  required  for  the 
unity  of  the  Church  (see  page  3 ) ? 

(b)  What  are  you  able  to  do  about  the  recommendations  contained  in  the  last 
section  of  the  document?  Which  of  them  apply  most  directly  to  your 
situation? 


Replies  from  churches  which  have  not  yet  reacted  to  the  three  statements 
are  still  welcome.  We  should  be  grateful,  however,  if  in  their  replies 
these  churches  took  into  account  also  the  present  report.  In  order  to  con- 
tribute effectively  to  the  revision  of  the  statements  all  responses  should 
reach  the  Secretariat  on  Faith  and  Order  by  December  31,  1978. 


With  all  good  wishes. 


Yours  sincerely. 


Wikos  A.  Nissiotis 

Moderator  of  the  Faith 
and  Order  Commission 


9*  vlicflis 

Lukas  Vischer 

Director  of  the  Secretariat 
on  Faith  and  Order 


PS.  Copies  of  the  booklet  "One  Baptism,  One  Eualiarist  and  a Mitually  Recognized 
Ministry"  can  be  obtained  from  the  WCC  Publications  Office.  It  is  also 
available  in  French,  German,  Italian,  Portuguese,  Spanish  and  some 
other  languages.  Further  copies  of  this  present  report  can  be 

ordered  at  the  same  office. 
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